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Comenius in the Context of his Epoch
In this contribution I would like to consider Comenius’ relationship to Socinianism. The Socinian movement derived its ideas from the Bible, but nevertheless rejected some Christian dogmas. Because of this, both Catholics and Protestants took a negative stance towards them, and considered them heretics. The movement was established by Laelius Socinus (1525‒1562) and his nephew Faustus Socinus (1539‒1604), both from Siena. Faustus Socinus - mainly during his stay in Poland, where he ultimately died - formulated rationalistic objections to the Reformation doctrine of predestination and against Christian Trinitarian dogma.[footnoteRef:1] Socinians denied the divinity of Jesus.  [1:  Cf. Jan Amos Komenský, O sobě, Odeon, Praha 1989, p. 370.] 

Comenius encountered Socinians as a youth at the Brethren school in Přerov, where he studied theology under Jan Lanecius. Socinians made a short stop there in 1608 or 1609 and presented their so-called Racovian ideas and catechism. Comenius refers to this event in his memoirs, stating that he read the catechism at this time.[footnoteRef:2] Lanecius supposedly refused and burned this Racovian catechism.[footnoteRef:3] Comenius was at first sympathetic towards the Socinians, both during his studies in Přerov, and also during his initial stay at Leszno.[footnoteRef:4] Comenius’ first anti-Socinian work is dated to 1638; he wrote it against the Silesian preacher Melchior Scheffer, whose writing caused offense.[footnoteRef:5] Originally, Comenius, on the order of the Elders, wrote this work in German and dedicated it to the magnate Schlichting, who had insisted on entrusting this cause to Comenius. Scheffer’s writing was directed against the parson David Halsa and the whole dispute centred around the question of the divinity of Jesus, and whether Jesus rose from the dead by his own power or was resurrected. The effect of Comenius’ text was strengthened by what followed. Comenius heard of it from parson Halsa, who came to Leszno with thanks, and spoke of Scheffer, who had been judged by God Himself. Acquiring Comenius’ work while eating, he left everything and spent all night reading and thinking, stating the next morning “I shall either refute this work or die!”; a month later he died of feverish exhaustion.[footnoteRef:6] For a long time this work was known only from the later Amsterdam edition, but during research in Polish archives in 1980 Marta Bečková discovered the hitherto unknown German version between anonymous old prints in Lublin University library.[footnoteRef:7] Comenius translated this text into Latin and published it again in 1659 with a dedication to the Austrian baron Johann Ludwig von Wolzogen, under the title De quaestione utrum Dominus Jesus propria virtute a mortuis resurrexerit ad Melchiorem Schefferum Socinistam breve ac solidum Johannis Amos Comenii responsum. Comenius sets out in this dedication, the circumstances under which the work was written, and why he published it again, as a reaction to Wolzogen’s proclamation that Comenius could do nothing against the Socinians. The work against Scheffer was thus reissued to display the ease of refutation. Comenius criticizes the Socinians for not differentiating between science and faith, and for their demanding a rational basis even for faith. [2:  Cf. Jan Amos Komenský, O sobě, ibidem, p. 29.]  [3:  Cf. Jan Amos Komenský, O sobě, ibidem, p. 29.]  [4:  Cf. Jan Václav Novák ‒ Josef Hendrich, Jan Amos Komenský: jeho život a spisy, Praha 1932, p. 285.]  [5:  Socinian Melchior Scheffer published a text in 1637: Quaestio, utrum Christus propria virtute a mortuis resurrexerit, an resuscitatus a Patre. The work aroused offense in the Polish Evangelical Churches. Cf. Jan Václav Novák ‒ Josef Hendrich, Jan Amos Komenský: jeho život a spisy, ibidem, p. 285.]  [6:  Cf. Jan Václav Novák ‒ Josef Hendrich, Jan Amos Komenský: jeho život a spisy, ibidem, p. 286‒287.]  [7:  Cf. Marta Bečková, Jan Amos Komenský a Polsko, Academia, Praha 1983, p. 71.] 

Comenius admits in many places, that during his life he was briefly sympathetic towards Socinianism. Karel Floss argues that the reason for this could be an effort to overcome the contradiction between science and faith.[footnoteRef:8] Socinians respected reason and scientific research, and this was close to Comenius’ own opinions. The movement is sometimes regarded as a prelude to the Enlightenment or Renaissance Enlightenment. Socinians were guided by an effort to discover that which is essential, reminiscent of Comenius’ “leaving the labyrinths”[footnoteRef:9], but they tried to apply reduction to everything, including religion – which was unacceptable to him. Karel Floss notes that Socinians grew out of a humanistic tradition, and were related to Vives, Erasmus and similarly focused thinkers.[footnoteRef:10] They believed that a revision of dogmas could prepare a new unification of Christians – they attempted to go ad fontes and in this way revive the original state of the church.[footnoteRef:11] According to Jan Blahoslav Čapek, the Socinian path might have led to the preservation of the unity of the Biblical and rational currents of European post-reformation Protestantism.[footnoteRef:12] According to Erwin Schadel, Comenius did not fight against Socinians as such, but against their antitrinitarianism.[footnoteRef:13] [8:  Cf. Karel Floss, Progresívní prvky v Komenského kritice sociniánů, in: Karel Floss, Hledání duše zítřka, Centrum pro studium demokracie a kultury, Brno 2012, p. 168.]  [9:  Cf. Karel Floss, Progresívní prvky v Komenského kritice sociniánů, ibidem, p. 168. ]  [10:  Cf. Karel Floss, Progresívní prvky v Komenského kritice sociniánů, ibidem, p. 168. ]  [11:  Cf. Karel Floss, Progresívní prvky v Komenského kritice sociniánů, ibidem, p. 168. ]  [12:  Cf. Jan Blahoslav Čapek: Socinové, socinianismus a Komenský, „Náboženská revue“ 35, p. 85‒92.]  [13:  Cf. Erwin Schadel, Hinführung zu den antisozinianischen Schriften des Comenius, in: Jan Amos Komenský, ed. Dmytro Čyževskyj ‒ ed. Erwin Schadel, Ausgewählte Werke IV. Antisozinianische Schriften, Teil 1, Georg Olms, Hildesheim ‒ Zürich ‒ New York 1983, p. 24‒58.] 

Comenius held protracted polemics with Socinians, mainly the antitrinitarian physician Daniel Zwicker, who denied the divinity of Jesus. Zwicker, like Comenius, lived in Amsterdam in the 1660’s. Comenius’ polemics with the Socinians have been edited by Erwin Schadel, a researcher in the field of the history of triadistic thinking. The polemics were published within the wider edition Johann Amos Comenius, Ausgewählte Werke, in phototyp in 1983.[footnoteRef:14] Schadel provided the edition with an extensive introduction entitled Hinführung zu den antisozinianischen Schriften des Comenius[footnoteRef:15] that discusses Socinianism both in general and in regard to Comenius. My paper is partly based on this introduction. An illustrated appendix appears at the end of the edition: thirteen title sheets of Socinian writings, among them Zwicker’s polemics against Comenius, the title sheets of various editions of the Racovian Catechism and photocopies of two editions of the Theologia naturalis by Raymund de Sabunde. [14:  Jan Amos Komenský, ed. Dmytro Čyževskyj ‒ ed. Erwin Schadel, Ausgewählte Werke IV. Antisozinianische Schriften, Teil 1, 2, Georg Olms, Hildesheim ‒ Zürich ‒ New York 1983.]  [15:  Cf. Erwin Schadel, Hinführung zu den antisozinianischen Schriften des Comenius, ibidem, p. 24‒58.] 

Comenius regretted that he became acquainted with de Sabunde’s Theologia naturalis only later in life, and recommended it as a spiritual cure to Daniel Zwicker.[footnoteRef:16] Jan Václav Novák holds that Comenius’ motivation was on the one hand to bring Zwicker back to the Christian faith and, on the other “to learn a better way of disputation, than the one of Faustus Socinus”[footnoteRef:17]. Comenius suggested that poor Latin had caused the work to be forgotten, and therefore improved the language, shortened the whole, and eventually published it under the name (Oculus Fidei) Theologia naturalis, sive liber creaturarum, specialiter de homine et natura eius (Amsterdam 1661).[footnoteRef:18] The dedicative to Zwicker is followed by the engraving “Oculus fidei Jesus” which expresses that only the heart connected to an eye for the Bible can be completely clear in faith. Erwin Schadel wrote a study concerning the emblem: Sehendes Herz (cor oculatum) - zu einem Emblem des späten Comenius: prämodernes Seinsverständnis als Impuls für integral konzipierte Postmoderne.[footnoteRef:19]  [16:  Cf. Erwin Schadel, Hinführung zu den antisozinianischen Schriften des Comenius, ibidem, p. 48.]  [17:  Jan Václav Novák ‒ Josef Hendrich, Jan Amos Komenský: jeho život a spisy, ibidem, p. 572.]  [18:  Jan Amos Komenský, (Oculus Fidei) Theologia naturalis, sive liber creaturarum, specialiter de homine et natura eius, in: Jan Amos Komenský, ed. Dmytro Čyževskyj ‒ ed. Erwin Schadel, Ausgewählte Werke IV. Antisozinianische Schriften, Teil 1, p. 381‒816.]  [19:  Cf. Erwin Schadel, Sehendes Herz (cor oculatum) - zu einem Emblem des späten Comenius: prämodernes Seinsverständnis als Impuls für integral konzipierte Postmoderne, Peter Lang, Frankfurt am Main 2003. Schriften zur Triadik und Ontodynamik, Bd. 21.] 

It is my opinion that in this we can see Comenius’ conception of the parallelism of world layers which results in his epistemology. God provided us with three Books of knowledge: the book of nature, the book of spirit and the Bible, i.e. three domains of being corresponding with the divine trinity, for “creation is ascribed to God the Father, enlightenment of minds to God the Son and ignition of hearts to the Holy Spirit”[footnoteRef:20]. The whole of being can be recognized through the senses, reason and faith, all of them together forming the light, which is perpetually growing and which eventually results in universal general radiation at the end of the time.[footnoteRef:21] According to Jan Václav Novák, Comenius hoped that through this edition of the Theologia Naturalis Zwicker would learn a better use of reason in matters concerning the glory of God and human salvation.[footnoteRef:22] The Theologia naturalis is based on two sources of knowledge – the book of nature and the Bible. The first source is general and direct, while the latter serves for better cognition of the former and for acquiring of new truths. The content of both books, however, is identical; the former became incomprehensible due to the Fall of man, and for that purpose the Bible was added as the norm or the rule. With the help of the Bible one can find Christian doctrine and recognise man’s inner self from nature. Accordingly, Raymund’s writing is divided into two parts. In the first he starts with natural actions and gradually leads the reader to the highest religious truths. In the second he guides the reader to recognise the accordance of the Christian religion with natural truths. For Raymund, Man is a microcosm and also the image of God.[footnoteRef:23] From this one can see why Comenius liked the Theologia naturalis. [20:  Jan Amos Komenský, Cesta světla: [výbor z díla Komenského s uvedením spisů Cesta světla, Anděl míru, Štěstí národa, Věječka moudrosti], ALMI, Blansko 2014, p. 15.]  [21:  Cf. Jan Amos Komenský, Cesta světla, ibidem, p. 15.]  [22:  Cf. Jan Václav Novák ‒ Josef Hendrich, Jan Amos Komenský: jeho život a spisy, ibidem, p. 572. ]  [23:  Cf. Jan Václav Novák ‒ Josef Hendrich, Jan Amos Komenský: jeho život a spisy, ibidem, p. 573‒574. ] 

Comenius’ metaphysics is essentially triadistic. The triadistic system has its roots in St. Augustine and goes through Bonaventura all the way to Cusanus, who was probably the most inspiring person to Comenius. Jan Patočka holds that Comenius transformed triadism into a deductive system.[footnoteRef:24] One of the basic triads of Comenius’ metaphysical system is that of unum, verum, bonum, the basic divine attributes which are projected into everything, for God is the creator of everything. Comenius justifies the Christian doctrine of the divine trinity through dialectics, in his “De christianorum uno Deo, Patre, Filio, Spiritu sancto, fides antiqua contra novatores”. God is the supreme being, who is from Himself, by Himself and in Himself; everything is with Him, by Him and in Him, what ever was and is. From itself is that which has no earlier originator; by itself is that which sustains itself with its own forces and without outside intervention; in itself is that which is not due to other beings. It follows that God is the first, the independent and the last, and is therefore perfect. Hence divine unity, truthfulness and goodness. From these three fundamental divine attributes other metaphysical attributes then follow. Everything that is good, beautiful and perfect in created beings is primarily and at its best in God. God is the first cause in creation, from which can be recognised the power, wisdom and goodness of God, principles which were embodied everywhere during the act of creation in the implementation of matter, spirit and light in every being. Every being, and particularly rational creatures, displays this triad in its vital energy, species and purpose. In this way the image of the divine trinity is reflected in the essence of individual beings.[footnoteRef:25] [24:  Cf. Jan Patočka, Triády Cusanovy a triády Komenského, in: Komeniologické studie III, ed. Věra Schifferová, Oikoymenh, Praha 2003, p. 298.]  [25:  Cf. Jan Václav Novák ‒ Josef Hendrich, Jan Amos Komenský: jeho život a spisy, ibidem, p. 293.] 

Comenius’ triadism is characterised by the third member of the triad being comprised of originally contradictory dualities in a higher synthesizing unity.[footnoteRef:26] In metaphysics the third unifying member is light (in the triad materia, spiritus, lux). Comenius’ originality consists in the fact that the third member is not a regression to original unity (e.g. as in Plotinus), but an expression of ascension. This concept makes emendation possible. [26:  Cf. Jan Patočka, Triády Cusanovy a triády Komenského, ibidem, p. 280‒300. And next cf. Pavel Floss, K edici Komenského antisociniánských spisů, in: Meditace na rozhraní epoch, ed. Magdalena Milatová, Centrum pro studium demokracie a kultury, Brno 2012, p. 47.] 

Zwicker points out the profane inspiration of triadism and condemns Comenius’ triadism as being a product of pagan thinking.[footnoteRef:27] According to Zwicker, triadic theology is a triumph of paganism in Christianity, because it originates in Platonism, not in Jesus. He claims it is better to be a heretic with the apostles, than to be a triadic with the theologians. Socinians considered themselves more authentic in religious matters than Calvinists and Lutherans. One of the basic tenets of Socinianism was the effort to unite Christianity on the basis of Socinianistic doctrine. They considered themselves to be the only logical and consistent successors of the European Reformation tradition. This is one reason why Comenius differentiated himself from them, as he too considered himself to be a successor to the Reformation tradition, and to be a preparer of the unification of Christian confessions. [27:  Cf. Pavel Floss, K edici Komenského antisociniánských spisů, ibidem, p. 45.] 

Pavel Floss points out that some Comeniologists considered Comenius’ anti-Socinian polemics an ephemeral part of his work, in which the polemical arguments expressed are irrelevant to the essence of Comenius’ work.[footnoteRef:28] They have therefore been pushed to the fringes of modern Comeniology as something unworthy, as something of which it is better not to speak.[footnoteRef:29] These writings do however illustrate Comenius’ philosophical development. Erwin Schadel[footnoteRef:30] tries to prove that Comenius’ anti-Socinian activity is a logical result of the defense of triadistic thinking, which is the essence of his metaphysical system. Comenius is thus defending not only traditional triadic theology, but also the triadic conception of reality. [28:  Cf. Pavel Floss, K edici Komenského antisociniánských spisů, ibidem, p. 44.]  [29:  Cf. Pavel Floss, K edici Komenského antisociniánských spisů, ibidem, p. 44.]  [30:  Cf. Erwin Schadel, Hinführung zu den antisozinianischen Schriften des Comenius, ibidem, p. 24‒58.] 
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RESUME
In this contribution I would like to consider Comenius’ relationship to Socinianism. Comenius held protracted polemics with Socinians, mainly the antitrinitarian physician Daniel Zwicker, who denied the divinity of Jesus. Comenius’ polemics with the Socinians have been edited by Erwin Schadel, a researcher in the field of the history of triadistic thinking. These writings are illustrating Comenius’ philosophical development.  Comenius’ anti-Socinian activity is a logical result of the defense of triadistic thinking, which is the essence of his metaphysical system. Comenius’ metaphysics is essentially triadistic. The triadistic system has its roots in St. Augustine and goes through Bonaventura all the way to Cusanus. Comenius is thus defending not only traditional triadic theology, but also the triadic conception of reality.
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